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ABSTRACT

This corpus-based study attempts to investigatedheeptualization of sympathy, empathy, compassionpity
in English and Moroccan Arabic. Using examples frira British National Corpus (BNC), | compared thdsnglish
concepts to their equivalents in Moroccan Arabice TSemantic Analysis of these concepts in botletesiis carried out
through the natural semantic metalanguage. Thisatapguage is based on empirically established s¢imanmes such
as feel, want, say, think, know, good, bad, thasigred by all human languages (Wierzbicka, 1988¢dard, 2010).
The use of such universal semantic concepts care ritagossible to identify the precise semantic aoticeptual
differences between English and Moroccan ArabicdsomResults of the contrastive analysis reveal thate are
significant differences in the conceptualizationsyfmpathy-related concepts in English and Morocéaabic. These
differences are associated with the prevalenceftdrdnt models of social interaction in Anglo addroccan cultures, as
well as different cultural attitudes towards emaotd expression. More specifically, the differendetween English
concepts and their Moroccan Arabic equivalents aua@nly related to the degree of familiarity betweba experiencer
and the target person and the complexity and egmrasof the feelings. Thus, this corpus-based stadhycontribute to
the description and analysis of linguistic and audt variation in the conceptualization of emotidonsvards others plights

in two varieties that belong to different cultudimensions.
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INTRODUCTION

Human emotions have been studied from differerggeatives in various fields including linguistipsychology,
philosophy, and anthropology. In linguistics, resbaon emotion has been of an interdisciplinaryress linguists bring
psychological, anthropological and philosophicaligits in order to bear on our understanding ofwhg emotions are

expressed and experienced in different culturedangliages (Wierzbicka, 1999).

Cross-linguistic research on emotion investigatas human inner states are conceptualized in diffezaltures.
It mainly investigates how terms of emotions areduso describe these inner states. Being informenh fdifferent
disciplines, cross-linguistic research reveals thath language has a unique conceptual organizafioemotions
(Wierzbicka, 1999). As explained by Wierzbicka, &y language...has lexically encoded some scenari@dving both

thoughts and feelings and serving as a referenice foo the identification of what speakers of tlaaguage see as distinct

WWW.iaset.us editor@aset.us



82 Khalid Elasri

kinds of feelings” (15). This difference in encogliamotions across languages is the result of distimtural norms that
shape their expression in different societies.drtipular, culture is claimed to influence diffet@@mponents of emotions,
including causal antecedents, appraisals, reguktiand display rules (Mesquita & Frijda, 1992).nkks in some

languages, certain emotions cay be more salidfeyeitiated, and codable than in others.

This paper investigates the conceptualization obtem concepts related to feelings towards othpligihts in
English and Moroccan Arabic. A semantic analysismbtion terms related to this emotional statedth lvarieties would

provide a better understating of such emotion cptscare conceptualized in each variety.

DATA AND METHODOLOGY

Linguistic Data as Evidence in Emotion Research

This paper investigates the conceptualizationspipathy empathy compassionand pity in English and
Moroccan Arabic. To acquire a representative actofithe use of emotion towards others’ plightsaraples involving
this kind of emotion concepts are taken from thdi€r National Corpus (BNC), which contains 100 lioit words of
texts from a wide range of contemporary language wugitten texts (including literary, academic, fjpalistic, and
educational works) and transcripts of spoken laggug@elevision and radio broadcasts, interviews| eonversations).

The use of examples from this widely used corpuspravide various information about how languagessd.
The Natural Semantic Metalanguage (NSM)

The semantic analysis of English emotion term, el @ Moroccan Arabic emotion terms, is carrietitbtough
the natural semantic metalanguage (NSM) approadod.NSM has been developed as a reaction agaimgicethtrism in
linguistic research, and specifically research omtions across cultures. Some scholars in this efeasearch tend to
take English as the metalanguage of human emotexmdrience, judging emotions of other culturesdgh their own
language (Pavlenko, 2005). Hence, there was afoe@dmetalanguage to avoid taking English-spedifiical categories
as default models for human beings, because thggitege “does not offer us a better window on hunetare than other
languages. It is only universal features of hunaagliages that can offer us access to human natitrtheir idiosyncratic
aspects” (Wierzbicka, 1995: 8).

This metalanguage comprises of semantic primes asfelel want say, think, know good bad, that can be found
in all human languages and indefinable themseMé&srgbicka, 1996). The process of experimental eptgal analysis of
semantic primes across languages has been goifty 0 years. And the findings have changed oveyets (Goddard
& Wierzbicka, 2014). Over this period of reseandfierzbicka and her colleagues have identified nibas 60 semantic

primes. The currently proposed primes are repredensing their English exponents, in the tablewel

Table 1: Semantic Primes Grouped Into Related Cateyies (Goddard & Wierzbicka, 2014)

I, you, someone, something-thing, people, bodyd kpart Substantives

this, the same, other-else Determiners

one, two, much-many, little-few, some, alll Quantifiers

good, bad, big, small Evaluators and Descriptors
think, know, want, don’t want, feel, see, hear Mental predicates

say, words, true Speech

do, happen, move Actions, movement

be (somewhere), there is, be (someone/something) Location, existence, specification
(IS) mine Possession

live, die Life and death
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when-time, now, before, after, a long time, a skiare, for some | Time
time, moment
where-place, here, above, below, far, near, sidide, touch Space

not, maybe, can, because, if, very, more, as Logical concepts

Wierzbicka (1996) argues that semantic primes @ald » universal “grammar of human thoughts”, cosgzbof
basic sentences that can be said in any languagasiBg such an independent metalanguage, the ngeafia concept
can be explained from an outsider’s point of viather than an insider’s. In the domain of emotidhse, NSM has been
used to describe cognitive scenarios which give tisa certain way of feeling. Regardless of soimédtions of this
approach (see Parkinson, Fischer & Manstead, 200&)NSM approach will be used in defining Morocdsabic and

English emotion concepts.

SEMANTIC ANALYSIS
Sympathy and Related Concepts in English

Sympathy, empathy, compassion, and pity refer totems that people experience in response to qtbeeple’s
sufferings. Nevertheless, each term has a diffeventeptualizationSympathys caused by the realization that something
bad has happened to another person, and a wisthifoperson to be better off. The following exansptiisplay the

contexts in which this concept can be used:
» | have greasympathy for the police. They are confronted by big proldem

* I'm dreadfully sad that my team-mate Riccardo Ratmgon't be with me next year... | have ewswmpathy for

him." It's so sad because he's so quick, so exmpede
» Blanche had summoned up a tearfusghpathy for Christine Mills when she learnt of her fatketeath.

* Printers had canceled orders to print 18 periodicEdlemed in the past to have shown ssmgathyto the

Kurdish cause.

The extracts above show that feeling sympathy céend from the discomforts of everyday life (exaenf) to
serious misfortunes (example3). Moreover, the exasnpuggest that in English, the objecspmpathycan be someone
whom one knows and is in contact with (example sohneone whom one does not know and is not in comidb
(example 1), or a group of people whose cause stfipd (example 4). The cognitive scenario syimpathycan be

represented in NSM as follows:
Sympathy (X Felt Sympathy)
» X felt something because X thought something
e sometimes a person thinks about someone else:
» “something bad happened to this person
» this person feels feel something bad now
« | don’t want people to feel bad things like this”.

In empathythe response to other people’s plights is differéar one imagines himself/herself to be the perso

who is suffering, as in examples 5 and 6 below. odding to loannidou & Konstantikaki (2008), empattiges not
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necessarily imply that one understands anothe€linfg because he/she had the same experiencer, rathgathy is a key
element of emotional intelligence that endows as@erwith the power of understanding and imagintivantering

another person’ feelings.
* Having been late to work many times himself, thesblwad empathy for the employee who was late.
» His months spent researching prison life gave hi@aigrempathytowards/for convicts.

Feeling compassionon the other hand, makes the experiencer haveora mctive response towards people
undergoing a bad time than feeling sympathy anda¢hyp In other words, compassion is associated avitlactive desire

to alleviate the suffering of others going throdghgh time, as shown in the following examples:

e 'I'm all right, Dad. Don't worry.' She saw kindees his face andompassion, and she ... went to him and the
tears came... Her father rocked her in his arms...

* Walter Jones... used to come over in the evening Bembridge School to sit with me after my son died was

aware of hizompassion and deeply grateful for it.
» ‘Akind couple, tookcompassion on me and provided my needs, refusing payment'.
e Louise Lombard shows suchmpassion by helping to serve food to London's down-and-outs

In example 7, the girl sees compassion in her fatbéhe comforts her; and in example 8, the expeei¢eels the
compassion of Walter Jones for whose actions (tisembme over in the evening ... sit with me after son died) is
grateful. In example 9, the residents show compasisy providing needs to a person without payminexample 10,
Lombard shows her compassion towards the poor twngefood to them. Thus, these examples show ¢batpassion
involves a more ‘active’ response towards peoplagthrough tough time. The compassionate personhmae a close
relationship with such people, as in examples 7 &nat a distinct relationship with them, as in exdes 9 and 10. The

cognitive scenario associated with this concepkidicated by Wierzbicka (1999) as follows:
Compassion (X Felt Compassion)

» X felt something because X thought something

e Sometimes a person thinks about someone else:

e “Something bad happened to this person

» This person feels something bad now

* | want to do something good for this person if h't§p. 103).

Pity is closely related t&€ompassiomndsympathy Yet, ‘pity’ differs from these concepts in signdnt ways, as

can be shown in these examples:

e | do not truly know what it is like to have a chidth Down's Syndrome'. pity, that was the thing | was worried
about: that people were goingpity me.

When | left the private sector ... the car industrghis country was in ruins. ... an industry where were once

world leaders was an objectmify and derision.
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e | think I still hate you.' He shrugged.’ When laetbld me about you,.. pitied you," she said bitterly." Now, |
suppose | shouldity you more. This is crazy!

The extracts above show that, unlike sympathy amdpassion, pity is something undesirable (exampléity,
that was the thing | was worried about’). Moreoveit is associated with negative emotions:
(example 12: ‘pity and derision’). Also, it is anmetion that tends to dehumanize and belittle others
(example 13: ‘I shoulgity you more’). Hence, pity is a negative feeling todgothers whom the experiencer thinks are
suffering, as he/she is not going through the sexperience. The following cognitive scenario repris the meaning of

‘pity’ as follows:
Pity (X Felt Pity)
» X felt something because X thought something
* Sometimes a person thinks about someone else:
» “Something bad happened to this other person
e Thisis bad
e Something like this is not happening to me” (Wigsicka, 1999, p. 101).

Thus, we have explored four English concepts reltdghinking about other people’ suffering, namgynpathy,
compassion, empathy, and pity. Compassion and ffaypae triggered by thinking about people, sediwjy distress and
realizing that they are suffering. Compassion diffeEom sympathy by taking on an element of actiempathy is about
understanding the suffering of others by puttingesaif in their position. Pity is the least desiealeimotion as it is
associated with inferiority. As Kunderal (1984) kips, “to take pity on a woman” means that welzetter off than she,

that we stoop to her level, lower ourselves” (p.20)
Sympathy and Related Concepts in Moroccan Arabic

In Moroccan Arabic, concepts that are related tokthg about other people’s plights inclutéga:uf, muwa:sa:t
mizenna, and shafaga Muwa:sa:tis used in contexts where people express theiinfgelover someone’s serious
misfortune or someone’s death of a close relafife action taken by the person in this situatioroives sharing the

feeling of pain with the person who is sufferingstloss. The explication of this concept can beesgnted as follows:
Muwa:sa:t (X feltmuwa:sa:t)

* Person X knows that something very bad happenpdrson Y

» X knows that Y feels something very bad becaudbisf

* when X thinks about it, X thinks about Y like this:

e “This person feels very bad; | also feel bad

e Because of this, | want to do something good fie plerson

» | know this person feels good if | do something”.

The concept of &a:tuf (literally: sharing one’s emotions with anettperson or people) implies understanding
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other’s suffering and their need for assistanceyelsas a desire to relieve their plight and dmething good for them.
It usually describes the feeling of a group of geoguch people do not have a close relationship tlie experiencers, as
shown in example 14, but they may have a closeaconwith them, as in example 15. The explicatiotadf.rufis

presented below:

» Bezzaf dial n-naska$atfuntalfilistitiniyyin

(lietarlly: many of- the-people sympathize with &slnians

* N-naskaytatfunmtahadakhellachitfandutagasarfia

(lietrally: the-people sympathize with that barber becausabe ldisability hearing)
taga:ruf(X felt taga: ruf)

» X felt something because X thought something

* Sometimes a person thinks about someone else:

* “Something bad happened to this person/ these peopl

* This person feels/ these people feel somethinghbad

« | don’t want this person/ these people to feel thaags like this.

* | want to do something good for this person/ thseaple if | can”

On the other handyiennais experienced towards people with whom one shames life on an everyday basis.
In other words, this emotion is felt towards sonwaith whom one feels a bond, particularly a fanmilgmber. It is also
felt towards one’s friends, colleagues, and neighbtt is usually associated with discomforts okmpday life; for
example, the person who is suffering has to workgltours, has a long-term disease, etc. At the same the
experiencer feels what the suffering person feets\aould like to do something for him/her. Hencéiemna involves a
desire to relieve the plight of another person tmdo something good for him or her and a genenadigitive attitude

towards that person. The cognitive scenario of¢bhiscept can be represented in NSM as follows:
M#Aenna

e Person X knows that something bad is happeningtson Y

X knows that Y feels something bad because of this

* When X thinks about it, X feels something bad,

» Atthe same time X thinks about Y like this:

» “Something bad is happening to this person

+ | feel bad because of this

e This person is a part of me

e | don’t want this person to feel bad things
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« | want good things to happen to this person”

Shafagin Moroccan Arabic implies an awareness of oth@ppss suffering due to their bad fortune. It imaky
felt towards people with whom the experiencer dusshave a bond or close relationship. The exptinadf this concept

is suggested as follows:
shafaga(X felt shafaga)
» X felt something because X thought something
e Sometimes a person thinks about someone else:
e “Something bad happened to this person
e This person feels bad
e Something like this is not happening to me
* | don’t want people to feel bad things like this.
RESULTS AND DISCUSSIONS

The analysis of the sympathy-related terms in Mo@ocArabic reveals that these concepts have diffelegrees
of equivalence in English. Concerning the wordg tieve near equivalents in Moroccan Arabic, thendog scenario
related toshafagashows that this concept is closer in meaning tity pFor example, pity in the extract above
(pity, that was the thing | was worried about) can bedlated as follows ‘...Safaga, hiajalwahida li kuntxaifmenha’

(literally: pity, it is the thing only that | wadraid from).

Sympathy and compassion, on the other hand, hatialgsuivalence in Moroccan Arabic. As explaireatlier,
sympathy can extend from the discomforts of eveyylda to serious misfortunes. Such different sitoias are lexicalized
differently in Moroccan Arabic. When sympathy refeio discomforts of everyday life, its appropri@guivalent is
‘taCatuf. But when it refers to serious misfortunes (elgath), sympathy can translate into ‘muwasatuslisympathy in
example 1 above (I have gregmpathyfor the police) can be translated as follows: tRarefrtalbolisbezzaf
(literally: 1 sympathize a lot with the police.)hile in example 3, which includes sympathy over sone’s death, it is

translated as follows: ‘Blanche wasa:t Christindldvi.” (literally: Blanche sympathized Christine N4&).

As far as compassion is concerned, this conceptng complex and does not have a single equivateMA.
For instance, when compassion is felt towards som&do is close to the experiencer, the appropégteévalent would
be ‘mienna’ the related adjectivéinin’ refers to a person who has the tendency tkthnd care about family members,
friends, neighbors, etc. Thus, ‘compassion’ in eglen® above, felt by the father towards his daugt8de saw kindness
in his face andompassio)) can be translated as follows: ‘sh&dybu:ba f wejhu u I-trenna ..." (literally: she saw
kindness in his face and the compassion). This eqgincan be used as a noun (e,g, mafitigmma= there is no
compassion in him); or a verhdn’ ‘to have compassion for someone’, as in exar@@bove (...they tookompassioron
me and provided my needs), which can be translaedfollows: ‘..hennilia w Stawnidakshiellikuntnktaaj’

(literally: theu have compassion on me and provigewhat | needed).

Moreover, the word compassion can also be tramblatth ‘tafatuf’ when some kind of assistance, especially

financial assistance is given to people in neednasxample 10 above (Louise Lombard shows stmipassiorby
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helping to serve food to London's down-and-outshisTcan be translated as follows: ‘Louise Lombard
kantkatabbeflate&tagufdialhanfalfugara dial London mellikanghum |-makla’. (literally: Louise Lombard was exgss

on compassion her with the poor of London whengshe them the food).

On the other hand, the English term ‘empathy’doet hmave any lexical equivalence in Moroccan Arabic.
The word ‘empathy’ can only be translated with finease ha:sbi:k” (literally: | feel what you feel), whicts ifrequently
used in Moroccan Arabic speech; for Moroccan peapldistress, often complain because others ddewtwhat they

feel.

Overall, the analysis of words related to feelinfgeople responding emotionally to others’ plightMA and
English shows that the difference between Englishicepts and their MA equivalents is associated wWithdegree of
familiarity between the experiencer of the emotn the object. In English, compassion is usedtimtsons regardless
of the closeness between the experiencer andridpet f@erson. This indicates that the models ofaddwcieraction in Anglo
culture do not rely to the same degree on the ashbretween ‘close’ people and people one doeknmw. On the other
hand, the use of the ternghafaga’and tafasuf, which are related to distinct people, and threntémhenna’, which is felt
towards people who have a greater degree of ‘cessenvith the experiencer, indicates that the Moaocmodels of social
interaction rely on the distinction between people knows well and people one does not know. Camessty,
relationships with ‘close’ people are characteribgdvarmth, openness and an overt display of emstiwhile ‘distant’

people are treated in a more reserved manner.
CONCLUDING REMARKS

Throughout this paper, we have investigated howpsthy-related concepts are conceptualized in Bmglisd
Moroccan Arabic. The semantic analysis of emotienms related to these concepts reveals that thersimilarities
between the two varieties, as well as differentés. differences are associated with the prevalehdéferent models of
social interaction in Anglo and Moroccan culturéle present study, therefore, contributes to tiserjation and analysis
of linguistic and cultural variation in the concealization of emotions across cultures by explogmgotion concepts of
Moroccan Arabic, a variety that has not been ingastd yet as far as this area of research is cnedeNevertheless, the
study of emotions needs input from a variety ofglaages in order to understand human emotions irergkn
This is because an emotion term is not any worerriefy to a single entity in the world, rather itcempasses a whole

scenario, a way of feeling in a culture and, thenefa way of thinking about feeling is revealedwtthat culture.
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